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HALACHIC AND HASHKAFIC ISSUES IN

CONTEMPORARY SOCIETY
SERIES 3: 51 - HAYASHAR VEHATOV

DEVELOPING RELIGIOUS COMMON SENSE
OU ISRAEL/BEIT KNESSET HANASI - SUMMER 2026

A] YASHAR VETOV IN TANACH

1. �,h �G�g �u�v h�bh�g �C cIY �v �u r �J�H �v Wh �,«c�t�k �v g �C �J�b r �J�t v�c«Y �v . �r �t �v , �t �T �J �r�h �u �,t�cU Q�k c �yh�h i �g �n�k 
jh:u ohrcs

The Torah introduces a mitzva to do what is ‘straight and good’ in God’s eyes.  How are we to know what that is?

2. k �g v­�cU, �f th¬�v t«k�v uh º�c�h %«t Æh«uD o ¬«E�h s �g s À�n�g �j´.r�h �u J �n ¹�0 �v o«̧S�H �ur·�J�H �v r�p��xo«u¬h �F t«u ­c�k .¬�t t«k �u o�h º�n �0 �v h́ �m�j �C ÆJ �nÆ �0 �v s ³«n�g�H�u 
 :oh %�n �T

 dh:h gauvh
Sefer Yehoshua references another book called ‘Sefer HaYashar’.

3. :wtba 'ohrah utreba ceghu ejmh ovrct rpx vz :ibjuh r"t tct rc thhj r"t ?rahv rpx htn(h:df rcsnc)Æh �J �p�b , ³« n �T  
 /ohº �r �J �h ,«uń

/vf vrz vsucg

One view in Chazal identifies this as Sefer Bereishit which recounts the acts of the Avot - Derech Eretz Kadma LaTorah.

4.:Uv %«n�F h­�,h �r�j �t h¬�v �,U oh º�r �J�h ,«uń Æh �J �p�b , ³«n �T k·.t �r �G�h g �c ´«r , �t r­�P �x �nU c º«e�g�h ŕ �p�g Æv�b �n h³�n
 h:df rcsnc

Bilaam prays that his end should be with the Yesharim i.e. the Avot.

5.ohrah /vrct ,uctv ,una ka ,"x /wokugv ,uctw thrynhdcojmh eegh c/uvunf h,hrjt hv,u uvzu /wogkcw thrynhdc 
 h:df rcsnc ohruyv kgc

The Ba’al Haturim explains that the gematria of ‘Yesharim’ (560) is the same as ‘Avot HaOlam’. Also, the gematria of

the final letters of the names of the Avot (142) is that of Bilaam, - i.e. he is their ‘end’.

6.:ch,fs ?rahv rpx vhk ure htntu /vru, vban rpx vz :rnut t"r ///// ?rahv rpx htnv h.bh .g �C cIY �v �u r �J�H �v �,h �G �g �u �/w 
 /vf vrz vsucg

Another view in Chazal identifies 'Sefer HaYashar’ as Sefer Devarim which is underpinned by the mitzva to act in a way

that is Yasher veTov.

7. rtucnv p"g k"hu ?rpxv kf treh una kga vz euxp okuf kg vkgb vz vnku ///// (sg(/tk ,ca) - lunf lgrk ,cvtukf thv uz 
kf treb ifku /vru,v kf suxh vz hrv uka kg u,kuzk r,uunv lf cuyu rah lt ,uagk vmur unmgk ostva unfu /vkuf vru,v

 /vz sxun a"g vru,v
 sg vrgv u erp ohrcs ,urgv vnhn, vru,

The Torah Temima explains that the imperative to be Yashar and Tov are based on Ahavat Re’im, which is the
foundation of the whole Torah.  Torah rests on the our ability to be foregoing to others!

8./uh%�bh .g �C r¬�J�H �v k�F Jh­�t o«u·H �v v ­«P oh ²�G«g Ub �j̄�b�t r �̧J�t k«f Â�F iU ºG�g �, t́«k
j:ch ohrcs

The opposite of this mitzva is the selfishness of each person doing what is right in their own eyes, not God’s.
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9./v %�G�g�h uh­�bh .g �C r¬�J�H �v Jh²�t k·.t �r �G�h �C Q�k­�n ih¬.t o º.v �v oh �́n�H �C
u:zh ohypua

This lack of priority for the other was the root of the failure of the Bnei Yisrael in the time of the Shoftim.

10. lh,ushxj ,sn vhv,a tku /////ohturv hbhgk/ohabt ihta ouenc od cckk vturv - wv hbhgc cuyv ot hf 'lck crec tku 
/wv hbhgc cuyvu rahv uvzu

 jh:u ohrcs lhakt

The Alshich goes further.  It is not enough for us to do the right thing only when this is visible to others, but also when no

one else even knows.  God recognizes those important but invisible acts of kindness.  

B] YASHAR VETOV - DISCOVERING THE SPIRIT OF THE HALACHA

11.cuyvu rahv-  ihsv ,ruan ohbpk 'vrap uz
oa h"ar

Rashi quotes Chazal who identify the halachic parameters of the mitzva as ‘peshara’ - compromise in a din Torah, and

‘lifnim mishurat hadin’ - going beyond the letter of the law.

12.'lum rat uh,usgu uh,uej runa,a rnt vkj,n hf 'vzc vbuufvu /ihsv ,ruan ohbpku vrap uz urnt 'vph arsn vzc ubh,ucrku
rapt hta hpk 'kusd ihbg vzu  :rahvu cuyv cvut tuv hf 'uhbhgc rahvu cuyv ,uagk l,gs i, lum tk ratc od rnth v,gu
'vcrv ovn rhfzva hrjt kct 'okf ,ubhsnvu cuahv hbue,u ub,nu utan kfu uhgru uhbfa og ostv ,udvbv kf vru,c rhfzvk

 iudfkhfr lk, tk 'ruy, tku oue, tk 'lgr os kg sung, tku 'arj kke, tk 'oue, vcha hbpnlrsc rnuk rzj 'ivc tmuhfu ' 
 /ihsv ,ruan ohbpku vrapv vzc xbfha sg 'rcs kfc rahvu cuyv vagha kkf

oa i"cnr

The Ramban explains that the Torah presents us with many specific mitzvot bein adam lechavero not only to teach the

halachic details of those mitzvot but also so that we can internalize the underlying spirit of halacha and become the
‘Torah Jew’ that God requires of us.  If we do this we will hopefully be able to intuit the correct answer even when it

cannot be looked up in a book.  We will thus recognize that, sometimes, even if certain behavior is technically permitted

according to halacha, it may not be the correct way to act in all situations.

13. :o �fh .v«kMt �v h �b�t JIs �e h �F Uh �v �T oh �J«s �e o �v.k�t �T �r �n �t �u k .t �r �G�h h.b �C , �s�g k�F k �t r.C �S
 c:yh trehu

The Torah requires us to act in a way that is ‘kodesh’ so that we can channel the kedusha of God.

14.vut,v kgc tmnh f"t 'ihhvu racv ,khftu u,atc aht vthcv vrh,vu ohruxtv ohkftncu ,uhrgc vrhvzv vru,v hf ihbgvu
ruxht rfzuv tka ',ukcbv kfc ubumrf rcshu 'unk rac hkkuzc ihh htcuxc ,uhvku ',ucrv uhab ut u,at ,nzc ;uya ,uhvk ouen

 'vru,c vzvru,v ,uarc kcb vhvh vbvu vumu 'hrndk o,ut rxta ohruxhtv yrpa hrjt 'cu,fv tc lfhpk :hkkf rcscvhvba 
rahv ,hagu kkfc rnt ////ihbhsv hyrp ,rvzt hrjt hf 'vzc tmuhfc kukfku yurpk vru,v lrs vzu ////// ,ur,unv in ohaurp

/,uca, rntba hkkf vagc ohjryvu utkc ,uftknv rxt ',cav ihbgc ifu //// cuyvu
c:yh trehu i"cnr

The Ramban reads this mitzva as the bein adam leMakom parallel of Yashar veTov.  In the realm of mitzvot such as

kashrut and sexual morality, again, the Torah presents detailed examples so that we can learn from these to become the
higher calibre Torah Jew that God requires of us.  As such, even when something is technically ‘kosher’ or permitted, it

may not be correct for every person in every situation.  We are expected to intuit this and act accordingly.
    

15. The injunction “You shall be holy” implies that the letter of the law must not be strictly adhered to; rather, as the Ramban

phrases it, “One should follow the intention of the Torah.”  Whoever wishes to achieve a perfect observance of the Torah

cannot be satisfied with adhering to its explicit rulings.  He must penetrate deeper in order to arrive at the ultimate aim of

these rulings.  He must not only think of that which is good and right in his own eyes but that which is “the right and the good

in God’s eyes.”  It would seem that the latter injunction added by the Torah to its list of rulings is superfluous since all the

divine precepts are designed to show mankind the correct way of living.
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However, there are many things which are permitted by the letter of the law and are only forbidden from because of the

requirement to “[do] the right and good in God’s eyes.” Regarding the seizing of property for a debt, our Rabbis stated that

the law does not demand the return of such property, but it is to be returned in accordance with the injunction of “Do the right

…”  This special injunction demonstrates that Judaism is not satisfied with limiting active evildoing; it aspires to eradicate

potential evil from the soul of man. 

Rav Yeshayahu Shapiro - the ‘Admor He-Chalutz’ (d. 1942) quoted by Nechama Leibowitz, Parashat Vaetchanan

16. If, however, we recognize that Halakhah is multiplanar and many-dimensional; that, properly conceived, it includes much

more than is explicitly required or permitted by specific rules, we shall realize that the ethical moment we are seeking is itself

an aspect of Halakhah. The demand, or, if you will, the impetus for transcending the din is itself part of the halakhic corpus.

Rav Aharon Lichtenstein - ‘Does Jewish Tradition Recognize an Ethic Independent of Halakhah?’

17. o º�k«ug s �g ÆWhÆ �r�j �t Wh³�b�c�kU ¹W�k c �̧yh�h Ái �g �n�k O·�U �m �n h­�f«b �t r¬�J�t v�K º.t �v oh �́r�c �S �v k�F , µ.t À�T �g �n �J �u r ´«n �Jr º�J�H �v �u c«u �Y �v ,v �G.g �, h/0Fwv h­.bh .g �C 
Wh%�v«kMt

jf:ch ohrcs

In Devarim Chapter 12 the Torah reverses the wording of the mitzva - enjoining us to do HaTov veYashar.

18. Perhaps “do the right and the good” can be interpreted as follows: the tov adds something to the yashar and modifies its

performance.  In doing so, the yashar takes into consideration the higher tov.  The yashar is what one is entitled to by right,

free from wrongdoing.  The tov is any positive purpose the advancement of which is in accord with God’s will.  This then is the

tenet that is stated here.  Even if you are legally entitled to something, forgo it for the sake of a higher, positive, and good

purpose.  Forgo your undisputed right out of consideration of another person’s welfare.  In cases of compromise, the litigant

sacrifices some of his legal rights for the sake of peace.  The tov that modifies the performance of the yashar is, in the former

cases, brotherly love, and in the latter case, love of peace. .....

Below, the wording is reversed.  Accordingly, there the yashar modifies the performance of the tov: do good only in the right

way.  The end shall not justify the means; do not attempt to do good by crooked means. 

Rav Shimshon Refael Hirsch - Devarim 6:18
1

C] HALACHIC APPLICATIONS OF YASHER VETOV

C1] THE LAW OF THE ‘BAR METZRA’ - THE NEIGHBORING OWNER

19.e«uj �r �v �j .e«uK �v v�z �u «u,«ut e.K �x�kU �j .e«uK�k oh �n �S i .T�k «uK �J r �m .N �v s �m �C tUv �J «ur.c�j�k J.h r .j �t�k «uK �J g �e �r �e r.f«uN �v t�K �t s«ug t«k �u
r �m .N �v i �C e«uj �r . �r �t �v o �g r �m .N �v i �cU r.f«uN�k c«ur �e �u i.f �J �u o�f �j sh �n�k �T �j .e«uK �v v�h �v UK �p�t ///  /r �m .N �v i �C k �J �jh�k �J tUv UK �t �F

r �nMt�B �J oU0 �n v�z r�c �s �u / �j .e«uK �v , �t e.K �x �nU o .s«ue(jh:u ohrcs)  /c«uY �v �u r �J�H �v �,h �G �g �uc«uy tUv s �j �t r�f �N �v �u kh �t«uv oh �n�f�j Ur �n �t 
//// /e«uj �r �v i �n r .,«uh r �m .N �v i �C v�z o«ue �n v�b �e�H �J tUv r �J�h �u

 v vfkv ch erp ohbfa ,ufkv o"cnr

Where a person sells a field, their neighbor has an option to repurchase the land from the buyer.  This is based on the
equity of allowing the neighbor to enjoy the special extra benefit from this land that only they can appreciate.

C2] PESHARA - COMPROMISE IN BEIT DIN

20. :rntba 'gumck vumn :rnut vjre ic gauvh hcr(zy:j vhrfz) o%�fh .r�g �J �C U ­y �p �J o«u ºk �J y´�P �J �nU Æ , �nMtypan aha ouenc tkvu /
rnut tuv susc ifu /gumhc vz :rnut huv - ?ouka uc aha ypan uvzht tkt !ypan iht - ouka aha ouencu 'ouka iht -

(wuy:j wc ktuna)v ­�e �s �mU y¬�P �J �n v²�G« g sÀ�u �s h´�v �h �u ypan uvzht tkt /ypan iht - vesmu 'vesm iht - ypan aha ouen kf tkvu /
 /gumhc vz :rnut huv - vesm uc aha

 :u ihrsvbx

There is a mitzva for disputing litigants to recognize that the most equitable solution may be somewhere between their

two opposite claims. This is based on the impetus in Nach to achieve ‘Mishpat Shalom’ and ‘Mishpat u’Tzedaka’.

1. Free translation from http://etzion.org.il/vbm/english/archive/chavero/18chavero.htm
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21. u,hgc vrap ht 'u,hgc tbhs ht :uvk trnhnk vumn /// - /vjre ic gauvh hcrf vfkv :cr rnt
oa

The Dayanim must ask the litigants before the proceedings if they insist on a strict judgment or will seek a peshara.

C3] FORGOING RIGHTS TO PAYMENT

22.ir,uu cuht :rn rnts //// h,hhv hbunnc ir,uu //// :ovk rnt ?ohnh ,frtv vnc :vbev ic thbujb hcr ,t uhshnk, ukta
 /vhbunnn hbubjk vyurp jhbn vhva 'vuv vhbunnc

/jf vkhdn

R. Nechunya ben Hakana attributed his old age to the fact that he was not strict on insisting that those who owed him

money had to pay every penny.  So too, one of the merits of Iyov was that he forwent small amounts owed to him.

23.cuhtu /weukjbu ohmhc ut rff vyurpc vbebu hbubj kmt lkbu lk i,ub hbt vyurp hmjw kgupk rnut ',uagk ,ygun vftkn uk aha hn
/iunn ubhta ke rcsc esesk uhbhgc gr vhva vyurpv kf uk i,ubu ukan hbav hmjk vr,hu

:uy tr,c tcc h"ar

If someone technically owed a half peruta there was no such coin to give. Strictly speaking, the one to whom payment

was due could have insisted that the other buy a small roll of bread for a peruta and give him half of the roll.  Iyov felt

that this was beneath him and allowed them to keep the change.

24.r .T�u �nU i .,«ub �u 'i«uC �J �j �C «un �m �g k �g e .S �e �s �n /wi .vw - i .v k �g �u 'wut�kw - ut�k k �g r .n«ut :v�bUnMt�cU , �nMt�C - o�f �j sh �n�k �T k �J «ub �T �nU «ut �¬ �n
//// i �v�k k .j«unU Qh �r�t �n 'ih �s �C oh �r .j�t «uk Uc�H �j �,�b o �t �u //// r �T�k �t�k j �E �N �v h .n �S i .,«ub �u /i �vh.k�g e .S �e �s�h t«k �u i �v .n j �E�H �J �F oh �r .j�t�k

 dh vfkv v erp ,ugs ,ufkv o"cnr
A talmid chacham is required to act in this manner.  Note that for the purposes of Rambam’s Hilchot Deot a ‘talmid

chacham’ is anyone who represents Torah to the wider Jewish community.

C4] GOING BEYOND THE LETTER OF THE LAW

25.:vhk rnt // jp,hn teu uvbhc,ut 'hputs tf,p hrs vuv 'trcd tuvv vhc gdp /tjrutc khzte vuv hxuh hcrc ktgnah hcr
tdkp vhk chvh rsv 'uvc vfz rsv /vreptu 'tzuzs tdkp vhk chvh /tzuzs tdkp :vhk rnt - ?ihua vnf :vhk rnt /hk hks
hcr tvu ///// uvbrept tk lku uvbrept tnkg hkufk :vhk rnt 'uvc vhfznk rsvhnk hgc te vuvs vhhzj /vreptu tzuzs

/scgs tuv ihsv ,ruan ohbpk hxuh hcrc ktgnah hcr - !vuv usucf hpk ubhtu iez hxuh hcrc ktgnah
:k tghmn tcc

R. Yishmael son of R. Yosei was asked by a poor laborer to help him load wood onto his back.  Since this would have
been inappropriate for R. Yishmael and not befitting his position, he declined, but then bought the wood from the laborer

and left is as hefker.  The laborer reacquired it from hefker and asked him again to help.  Again, he bought the wood and

left it hefker, but to the whole world other than this laborer!  Even though R. Yishmael was under no halachic obligation
to buy the wood, he went beyond the letter of the law since he felt this was the appropriate thing to do.    

26.rnt - /uvhhnhkd uvk cv :vhk rnt /crk urnt u,t 'uvhhnhkdk kea /trnjs t,hcj htkuea uvbv vhk urc, ibj rc rc vcr
 iht :vhk rnt - ?hfv tbhs :vhk (f:c hkan) oh·�c«uy Q �r´�s �C Q.k †.T i �gÀ�n�k ) h"ar- /(ihsv ,ruan ohbpk :vhk urnt /uvhhnhkd uvk chvh

 'iht :vhk rnt - ?!hfv tbhs :vhk rnt - /uvhhrdt cv khz :vhk rnt /hshn ik ,hku 'ibhpfu 'tnuh vkuf ibhjryu 'ibt hhbghkan)

(f:c /r %« n �J �T oh ´�eh �S �m ,«u ­j �r �t �u
/dp tghmn tcc

Rabba bar bar Chanan hired laborers to move his produce and they negligently ruined some of it.  Since they were liable
to pay damages, he confiscated their coats as collateral.  When they complained to Rav, Rav ordered him to return the

coats, not as the strict halacha but (according to Rashi) as lifnim mishurat hadin.  The laborers then appealed to Rav that

they should also be paid for their work.  When Rav ordered this, Rabba bar bar Chanan was incredulous!  Rav agreed
that this was not the strict halacha but was required in this case as ‘orchot tzadikim’,
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27. h,hhn //// htkuea uvbvs uvhhnhkdk uvbhkeas tbuv cr rc vcr hcd ohbnutv erp ;uxchcuy lrsc lk, ignkuvbvcs k"hu //// w
 htkueaihsv ,ruan ohbpk lhha tk/ihh ka ,hcj uk urchaa vghapc kusd ezhv uk uaga iuhf 

ihsv ,ruan ohbpk v�s /e tne tcc ,upxu,

Tosafot disagree with Rashi and understand that such behavior goes even beyond lifnim mishurat hadin since the loss
was so significant.  But it was appropriate for Rabba bar bar Chanan in this case due to his rabbinic position. 

28.- /uka ukt hrv :vhk rnt ?uvn hebrt itf tmn :vhk rnt /txhs hcs teuac ktuna rns vhr,c khztu khea vuv vsuvh cr
jfat ktunas vucts tv hf /ihsv ,ruan ohbpk :vhk rnt - ?h,r, /rhzjvk chhj :vhk rnt ?uvn inhx vc i,bu ktrah tc
crs vhr,c khztu khea vuv tcr /ihsv ,ruan ohbpk - t,a hjrh rxhr, r,ck uvhhrnk uvbhrsvtu trcsnc hrnj lbv
vc i,bu ktrah tc /uka ukt hrv :vhk rnt ?uvn hebrt itf tmn :vhk rnt /ibcrs teuac vk hrntu 'htskds teuac injb

/ohc vgcya u,bhpx kgu 'kpba u,hc kg juumf vagb  !juumu snug tkvu  /uka ukt hrv :vhk rnt ?uvn inhx
:sf tghmn tcc

Rav Yehuda asked his teacher, Shmuel, what the halacha would be if he found a lost wallet in a very public place where

no one would ever expect it to be returned.  He responded that he could technically keep the wallet even if there was a

siman, but should nevertheless return it - lifnim mishurat hadin.  When Rabba asked the same question to Rav Nachman
he was told that he could keep the wallet, even if had a siman!

29. 'rhzjvk chhj ubht inhx vc ktrah i,b ukhpt 'ohhumn ohcfuf hscug cura ouenc ihsv ina p"gtrahu cuyohbpk ,uagk 
/inhx vc i,ba ktrahk rhzjvk ihsv ,ruan

 v ;hgx ybr inhx ypan iauj lurg ijkua

Even if a person is not technically obligated halachically to return lost property, the Shulchan Aruch rules that it is ‘Tov
Veyashar’ to do so where a Jew is able to give a siman. 

30. /ohekuj ahu 'hutrv in tuva ovk vtrba hp kg ;t 'ihsv ,ruan ohbpk xbfhk ;ufk ihkufh ihs ,hc ihtu
 c ;hgx ch inhx ypan iauj lurg ijkua twnr

In the case of lost property, the Rema brings a halachic dispute as to whether Beit Din can force someone to go lifnim

mishurat hadin.

31./ihsv ,ruan ohbpk ,uagk lhrm iht 'rhag vshct kgcu hbg tuv otu
oa

But where the finder of the property is poor and the loser is wealthy AND there is no technical obligation to return it, the

poor person should not feel pressure to return it and to act lifnim mishurat hadin.

32./rhag tmunvs tfhv rhzjvk ibhphhfs i"ctru v"hctr p"fu rhzjvk ohdvub ubt ifu
 v ;hgx oa l"a

However, if the finder is also wealthy the Shach rules that the Beit Din can enforce the return of the property.

C5] MODERATION IN MIDOT

33. :oh %�C �r ,«u¬b«c �0 �j U ­J �e �c v �N¬.v �u r·�J�h o­�s �t �v , �t oh²�v-«kMt �v v �̄G�g r �̧J�t h �,t º�m �n v́�z v .t �r Æs �c�k
 yf:z ,kve

34.ohv-ktv vag ratihbgc gmunnv lrsc ,fkk rnuk vmur - rah ,uhvk ostv ,t trc ohv-ktv rat h,gsh hf rucgc tuv /
ogp ,uybk ,ucr ,ucajn ohaecnv ov ov ost hbc //// ,uumev in vmev kt ,uyb hkcn 'ohnusvu vknju vdu,u xgfc ,usnv

//// sjtv vmev kt
oa sus ,sumn

Mankind was created to be Yasher in middot - to find a moderate and straight path
2
.

2. See Rambam Hilchot Deot 2:1 where he rules this principle and also uses the term ‘orchot yosher’ from Mishlei 2:13.  Note that in Deot 1:4 the Rambam appears to rule that one

should adopt a ‘middle path’ in all traits, including anger, meaning that one should not be easily angered nor emotionally flat and unmoved. However, in Deot 2:3 the Rambam

famously rules that anger is a trait which one should avoid entirely, veering to the opposite extreme of never becoming angered at anything.  One resolution (implied by the Rambam

himself in that halacha) is that one must be prepared to show anger where the circumstances require, but not actually become emotionally angry.  
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